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George Fox

THE DIVINE AND THE HUMAN
ARE NOT FAR-SUNDERED

“ |t (George Fox' s Journal) is one of the most extraordinary and instructive narrativesin theworld;
which no reader of competent judgment can peruse without revering the virtue of the writer.”

—Sir James Mackintosh.

“The basis of his [George Fox's] teaching was the belief that each soul is in religious matters
answerable not to itsfellows, but to God al one, without priestly mediation, because the Holy Spirit
isimmediately present in every soul and is thus a direct cause of illumination. From this central
belief flowed two important practical consequences, both essentially modern; one was complete
toleration, the other was complete equality of human beings before the law.”

—John Fiske.

“To sumup in fewest possible wor ds the impression made by his[ George Fox's] wordsand works
upon one who studies them across the level of two centuries: he was a man of lion-like courage
and adamantine strength of will, absolutely truthful, devoted to the fulfillment of what he believed
to be his God-appointed mission, and without any of those side-long looks at worldly promotion
and aggrandizement which many sincere leaders of church parties have cast at intervals of their
journey.”

—Thomas Hodgkin.

“ 1 have read through the ponderous folio of George Fox. Pray, how may | returnit to Mr. Skewell
at Ipswich? | fear to send such a treasure by a stagecoach, not that | am afraid of the coachman
or the guard READING it, but it might be lost. Can you put me in a way of sending it safely? The
kind-hearted owner trusted it to me for six MONTHS | think | was about as many DAYSin getting
through it, and | do not think that | skipped a word of it.”

—Charles Lamb

to

Bernard

Barton,
1823.

“ Fox judged truly that the new Protestant scholasticism had not reached to the heart of thingsin
any image of past experience, or in any printed book however sacred: that academic learning was
not in itself an adequate passport to the Christian ministry; that the words of God should not
supersede the Word of God. He realized, as few men have ever realized, that we are placed under
the dispensation of the Spirit: that the power from on high with which the risen Christ promised
to endue His People was no exceptional or transitory gift, but an Eternal Presence, an unfailing
spring of energy, answering to new wantsand new labours. Hefelt that the Spirit which had guided
the fathers was waiting still to lead forward their children: that He who spoke through men of old
was not withdrawn from the world like the gods of Epicurus, but ready in all ages to enter into
holy souls and make them friends of God and prophets.”

—Bishop Brooke
Westcott.

Fed.,

Foss



Autobiography of George Fox

PREFACE.

The Journal of George Fox isone of the great religious autobiographies, and
hasits placewith the* Confessions’ of St. Augustine, Saint Teresa' s“Life,” Bunyan's
“Grace Abounding to the Chief of Sinners,” the “Life of Madam Guyon, Written
by Herself,” and John Wesley’s “Journal.” The great interest which has devel oped
in recent years in the Psychology of Religion, and in the study of mysticism, has
most naturally given new interest and prominence to all autobiographical writings
which lay bare the inward states and processes of the seeking, or the triumphant
soul. Professor William James has stated awell-known fact when he saysthat religion
must be studied in those individuas in whom it is manifested to an extra-normal
degree. In other words, we must go to those individuals who have a genius for
religion—for whom religion has constituted well nigh thewhole of life. George Fox
iseminently acharacter of thissort, asnearly every recent student of personal religion
has recognized.

Then, again, his Journal is one of the best sources in existence for the
historical study of the inner life of the Commonwealth and Restoration periods.
There were few hamlets so obscure, few villages so remote that they did not have
their streets traversed by this strange man in leather who always travelled with his
eyes open. He knew all the sects and shades of religion which flourished in these
prolific times. He never rides far without having some experience which showsthe
spirit and tendencies of the epoch. He never writes for effect, and he would have
failed if he had tried, but he has, though utterly unconscious of it himself, filled his
pages with the homely stuff out of which the common life of his England was made.

The world-events which moved rapidly across the stage during the crowded
years of his activity receive but scant description from his pen. They are never told
for themselves. They come in as byproducts of a narrative, whose main purposeis
the story of personal inward experience. The camerais set for a definite object, but
it catches the whole background with it. So here we have the picture of a sensitive
soul, bent singly and solely on following aDivine Voice, yet its tasks are done, not
in adesert, but in the setting of great historic events. Here are the soldiers of Marston
Moor and Dunbar; Cromwell and his household; Desborough and Monk; the
guartering of regicides and the “new era’ under the second Charles. At every point
we have vivid scenes in courts, in prisons, in churches, and in inns. People of all
classes and sorts talk in their natural tongue in these pages. Fox has little dramatic
power, but everything which furthers, or hinders his earthly mission interests him
and gets caught in his narrative. Pepys and Evelyn have readier pens, but Fox had
many points of contact with the England of those days which they lacked.

In its original, unabridged form, the Journal contains many epistles, and
long, arid passages which are somewhat forbidding, and it has always required a
patient, faithful reader. It has, however, always had a circle of readers outside the
religious body which was founded by George Fox. This circle has been composed
of those who were somewhat kindred in spirit with him, and the circle has kept
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small, mainly owing to the inherent difficulties of the ponderous, unedited mass of
material. Of the Journal, inits complete form, there have neverthel ess been thirteen
editions published—nine in England and four in America.

The present editor has undertaken the task of abridging and editing it, in the
belief that the timeisripe for such awork. The parts of the Journal which have been
omitted—and they are many—have gone because they possess no living, present
interest, or because they were repetitions of what is left. The story, asit stands, is
continuous, and in no way suffers by omissions. The writer of the Journal lacked
perspective. Everything that came was equally important, and his first editors, in
1694, looked upon these writings as too precious and sacred to be tampered with or
seriously condensed. The original manuscript, which has never been published (now
in the possession of Charles James Spence, of North Shields, England), shows us
that thelittle group of early editors contented themselves with improving the diction,
introducing some system into the spelling, and cutting out an occasional anecdote
which they feared might startle the sober reader. The original manuscript is alittle
livelier, fresher and more graphic than any published edition, though in the main
we have in the editions a faithful reproduction of what Fox wrote.

The notes which attend the text in this edition have seemed necessary for a
clear understanding of the passages to which they refer. They have been made as
brief and as few in number as the situation would warrant. The Introduction is an
attempt to put George Fox in his historical setting, and to develop the central ideas
which he expounded, though all points of detail are postponed to the notes. This
estimate of his religious message is based on a study of the body of his writings,
which are voluminous, and on the writings of his contemporaries and fellow-laborers.
It is a pleasure for the editor to acknowledge the valuable assistance which he has
received from hisfriends, Norman Penney, John Wilhelm Rowntree, Joshua Rowntree
and Prof. Allen C. Thomas.

Among recent writers the following have been appreciative students of
George Fox: ThomasHodgkin, in his* George Fox” ; Spurgeon, in his* George Fox”;
Bancroft, in his “History of America’; Barclay, in his“Inner Life of the Religious
Societies of the Commonwealth”; Arthur Gordon’s Articles on George Fox in the
Theological Review; and inthe* Dictionary of National Biography”; Frank Granger,
in his “The Soul of a Christian”; Starbuck, author of “Psychology of Religion”;
William James, in “Varieties of Religious Experience”; Josiah Royce, in “The
Mysticism of George Fox”; Canon Curtels, “Dissent in Its Relation to the English
Church” (see Chapter V., “ The Quakers’); Westcott’ s* Social Christianity” (see pp.
119-133, “The Quakers’), and John Stephenson Rowntree, “ Two L ectureson George
Fox.”
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INTRODUCTION

There are mysterious moments in the early life of the individual which we
call “budding periods.” They areincubation crises, when some new power or function
iscoming into being. The budding tendency to creep, to walk, to imitate, or to speak,
is an indication that the psychological moment has come for learning the special
operation.

There are, too, similar periods in the history of the race, mysterious times
of gestation, when something new is coming to be, however dimly the age itself
comprehends the significance of its travail. These racial “budding periods,” like
those others, have organic connection with the past. They are life-events which the
previous history of humanity has made possible, and so they cannot be understood
by themselves.

The most notable characteristic of such timesisthe simultaneous outbreaking
of new aspects of truth in sundered places and through diverse lives, as though the
breath of anew Pentecost were abroad. This dawning time is generally followed by
the appearance of some person who proves to be able to be the exponent of what
others have dimly or subconsciously felt, and yet could not explicitly set forth. Such
a person becomes by a certain divine right the prophet of the period because he
knows how to interpret itsideas with such compelling force that he organizes men,
either for action or for perpetuating the truth.

Inthelife history of the Anglo-Saxon peoplefew periods are more significant
than that which is commonly called the Commonwealth period, though the term
must be used loosely to cover the span from 1640 to 1660. It wasin high degree one
of these incubation epochs when something new came to consciousness, and things
equally new came to deed. This is not the place to describe the political struggles
which finally produced tremendous constitutional changes, nor to tell how those
who formed the pith and marrow of a nation rose against an antiquated conception
of kingship and established principles of self-government. The civil and political
commotion was the outcome of astill deegper commotion. For a century the burning
guestions had been religious questions. The Church of that time was the result of
compromise. It had inherited a large stock of mediaeval thought, and had absorbed
a mass of mediseval traditions. The men of moral and religious earnestness were
bent on some measure of fresh reform. A spirit was abroad which could not be put
down, and which would not be quiet. The old idea of an authoritative Church was
outgrown, and yet no religious system had come in its place which provided for a
free personal approach to God Himself. It has, in fact, always been a peculiarly
difficult problem to discover some form of organization which will conserve the
inherited truth and guarantee the stability of the whole, while at the same time it
promotes the personal freedom of the individual.

The long struggle for religious reforms in England followed two lines of
development. There was on the one hand a well-defined movement toward
Presbyterianism, and on the other a somewhat chaotic search for freer religious



George Fox

life—a movement towards Independency. The rapid spread of Presbyterianism
increased rather than diminished the general religious commotion. It soon became
clear that this was another form of ecclesiastical authority, asinflexible as the old,
and lacking the sacred sanction of custom. Then, too, the Calvinistic theology of
the time did violence to human nature as a whole. Its linked logic might compel
intellectual assent, but there is something in aman asreal as hisintellect, whichis
not satisfied with this clamping of eternal truth into inflexible propositions. Personal
soul-hunger, and the necessity which many individualsfeel for spiritual quest, must
always be reckoned with. It should not be forgotten that George Fox came to his
spiritual crisis under this theology.

Thus while theology was stiffening into fixed form with one group, it was
becoming ever more fluid among great masses of people throughout the nation.
Religious authority ceased to count asit had in the past. Existing religious conditions
were no longer accepted as final. There was a widespread restlessness which
gradually produced ahost of curious sects. Fox camedirectly in contact with at | east
four of the leading sectarian movements of the time and there can be no question
that they exerted an influence upon him both positively and negatively. The first
“sect” inimportance, and thefirst to touch thelife of George Fox, was the Bapti st—at
that time often called Anabaptist. His uncle Pickering was a member of this sect,
and, though George seems to have been rather afraid of the Baptists, he must have
learned something from them. They already had a long history, reaching back on
the continent to the time of Luther, and their entire career had been marked by
persecution and suffering. They were* Independents,” i. e., they believed that Church
and State should be separate, and that each local church should have its own
independent life. They stoutly objected to infant baptism, maintaining that no act
could have areligious value unless it were an act of will and of faith. Edwards, in
his* Gangr¥na,” 1646, reports adoctrine then afl oat to theintent that “it isaslawful
to baptize a cat, or a dog, or a chicken as to baptize an infant.” Their views on
ministry were novel and must surely have interested Fox. They encouraged a lay
ministry, and they actually had cobblers, |eather-sellers, tailors, weaversand at |east
one brewer, preaching in their meetings. John Bunyan, who was of them, proved to
general satisfaction that “Oxford and Cambridge were not necessary to fit men to
preach.” Still stranger, they had what their enemies scornfully called “ She-preachers.”
Edwards has recorded this dreadful error in hislist of one hundred and ninety-nine
“digtinct errors, heresies and blasphemies’: “ Some say that 'tis lawful for women
to preach, that they have gifts aswell as men; and some of them do actually preach,
having great resort to them”!

Furthermore, they held that all tithesand all set stipendswere unlawful. They
maintained that preachers should work with their own hands and not “go in black
clothes.” This sad error appears in Edwards's chaotic list: “It is said that all settled
certain maintenance for ministers of the gospel is unlawful.” Finally many of the
Baptists opposed the use of “steeple houses” and held the view that no person is
fitted to preach or prophesy unless the Spirit moves him.
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The “Seekers’ are occasionally mentioned in the Journal and were widely
scattered throughout England during the Commonwealth. They were serious-minded
people who saw nowhere in the world any adequate embodiment of religion. They
held that there was no true Church, and that there had been none since the days of
the apostles. They did not celebrate any sacraments, for they held that there was
nobody in the world who possessed an anointing clearly, certainly and infallibly
enough to perform such rites. They had no “heads’ to their assemblies, for they had
none among them who had “the power or the gift to go before one another in the
way of eminency or authority.” William Penn says that they met together “not in
their own wills” and “waited together in silence, and as anything arose in one of
their mindsthat they thought favored with adivine spring, so they sometimes spoke.”

We are ableto pick out afew of their characteristic “errors’ from Edwards's
list in the “Gangr¥na.” “That to read the Scriptures to a mixed congregation is
dangerous.” “That we did look for great matters from One crucified in Jerusalem
1600 years ago, but that does no good; it must be a Christ formed in us.” “ That men
ought to preach and exercise their gifts without study and premeditation and not to
think what they areto say till they speak, because it shall be given them in that hour
and the Spirit shall teach them.” “That thereisno need of human learning or reading
of authors for preachers, but all books and learning must go down. It comes from
want of the Spirit that men write such great volumes.”

The" Seekers’ expected that the light was soon to break, the days of apostasy
would end and the Spirit would make new revelations. In thelight of thisexpectation
a peculiar significance attaches to the frequent assertion of Fox that he and his
followerswereliving in the same Spirit which gave forth the Scriptures, and received
direct commands as did the apostles. “I told him,” says Fox of a“priest,” “that to
receive and go with a message, and to have a word from the Lord, as the prophets
and apostles had and did, and as | had done,” was quite another thing from ordinary
experience. A much more chaotic “sect” was that of the “Ranters.” There was
probably asmall seed of truth in their doctrines, but under the excitement of religious
enthusiasm they went to wild and perilous extremes, and in some cases even fell
over the edge of sanity. They started with the belief that God isin everything, that
every man is a manifestation of God, and they ended with the conclusion which
their bad logic gave them that therefore what the man does God does. They were
above al authority and actually said: “Have not we the Spirit, and why may not we
write scriptures as well as Paul?” They believed the Scriptures “not because such
and such writ it,” but because they could affirm “God saith so in me.” What Christ
did was for them only atemporal figure, and nothing external was of consequence,
since they had God Himself in them. As the law had been fulfilled they held that
they were free from all law, and might without sin do what they were prompted to
do. Richard Baxter saysthat “the horrid villainies of the sect did speedily extinguish
it.” Judge Hotham told Fox in 1651 that “if God had not raised up the principle of
Light and Life which he (Fox) preached, the nation had been overrun with
Ranterism.” Many of the Ranters became Friends, some of them becoming substantial
persons in the new Society, though there were for a time some serious Ranter
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influences at work within the Society, and a strenuous opposition was made to the
establishment of discipline, order and system. The uprising of the “ Fifth-monarchy
men” isthe only other movement which callsfor special allusion. They wereliteral
interpreters of Scripture, and had discovered grounds for believing in the near
approach of the millennium. By some system of cal culation they had concluded that
thelast of the four world monarchies—the Assyrian, Persian, Greek and Roman—was
tottering toward itsfall, and the Fifth universal monarchy—Christ’ s—was about to
be set up. The saints were to reign. The new monarchy was so slow in coming that
they thought they might hasten it with carnal weapons. Perhaps amiracle would be
granted if they acted on their faith. The miracle did not come, but the uprising brought
serious trouble to Fox, who had before told these visionaries in beautifully plain
language that “Christ has come and has dashed to pieces the four monarchies.”

The person of genius discovers in the great mass of things about him just
that which is vital and essential. He seizes the eternal in the temporal, and all that
he borrows, he fuses with creative power into a new whole. This creative power
belonged to George Fox. There was hardly a single truth in the Quaker message
which had not been held by some one of the many sects of the time. He saw the
spiritual and eternal element which was amost lost in the chaos of half truths and
errors. In his message these scattered truths and ideas were fused into a new whole
and received new life from hisliving central idea.

It isastrange fact that, though England had been facing religious problems
of amost complex sort since the oncoming of the Reformation, it had produced no
religious genius. No one had appeared who saw truth on a new level, or who
possessed a personality and a personal message which compelled the attention of
the nation. There had been long years of ingenious, patchwork compromise, but no
distinct prophet. George Fox is the first real prophet of the English Reformation,
for he saw what was involved in this great religious movement.* Perhaps the most
convincing proof of thisisnot the remarkable immediate results of hislabors, though
these are significant enough, but rather the easily-verified fact that the progress of
religious truth during the last hundred years has been toward the truth which he

1 “But of ‘prophets’ there are very few. The good God does not seem to need many. Centuries pass, as
Heordershistory, in which there are none. So we call them Dark Ages. Then comes some John in the desert,
and the world is wakened, some Wesley in the Church of England, and there isarevival of religion.

“For our English races, since there were English races, | count three or four such prophets;
for the world of Europe | count perhaps eleven worthy of our gratitude to-day. | mean the gratitude of all
mankind. Saint Paul and Saint John are two; Augustine of Hippo is three; Dante and Francis of Assisi are
two more; Thomas ? Kempis and Jacob B?hme, two more; and, coming across to England, Wiclif, John
Milton, George Fox, and John Wesley.” —Edward Everett Hale, in an Address at the Wesley Bicentennial
Celebration in People’ s Temple, Boston.

“The three most influential Englishmen of the last three centuries were George Fox, John
Wesley and John Henry Newman. Those who wish really to understand those three centuries must read,
mark, learn, and inwardly digest Fox’ s Journal, Wesley’ s Journal, and Newman’'s Apologia. The entire future
of England and the English Empire depends upon the answer to this question: Will Newman defeat Fox and
Wesley, or will Fox and Wesley defeat Newman?'—Editorial in “ The Methodist Times.”



Autobiography of George Fox

made central in his message.2 However hisage misunderstood him, hewould to-day
find agoodly fellowship of believers.

The purpose of thisbook isto have him tell hisown story, whichinthemain
he knows how to do. It will, however, be of some service to the reader to develop
in advance the principle of which he was the exponent. The first period of hislife
is occupied with amost painful quest for something which would satisfy his heart.
His celebrated contemporary, Bunyan, possessed much greater power of describing
inward states and experiences, but one is led to believe on comparing the two
autobiographical passages that the sufferings of Fox, in his years of spiritual
desolation, were even more severe than were those of Bunyan, though it is to be
noted that the former does not suffer from the awful sense of personal sin as the
latter does. “When | cameto eleven years of age, | knew pureness and righteousness,”
is Fox’s report of his own early deliverance from the sense of sin. His “despair,”
from which he could find no comfort, was caused by the extreme sensitiveness of
his soul. The discovery that the world, and even the Church, was full of wickedness
and sin crushed him. “1 looked upon the great professors of the city [London, 1643],
and | saw all was dark and under the chain of darkness.” This settled upon him with
aweight, deep amost as death. Nothing in the whole world seemed to him so real
as the world’' s wickedness. “I could have wished,” he cries out, “I had never been
born, or that | had been born blind that | might never have seen wickedness or vanity;
and deaf that | might never have heard vain and wicked words, or the Lord’s name
blasphemed.”

He was overwhelmed, however, not merely because he discovered that the
world was wicked, but much more because he discovered that priests were “empty
hollow casks,” and that religion, as far as he could discover any in England, was
weak and ineffective, with no dynamic message which moved with the living power
of God behind it. He could find theol ogy enough and theories enough, but he missed
everywhere the direct evidence that men about him had found God. Religion seemed
to him to be reduced to a system of clever substitutes for God, while his own soul
could not rest until it found the Life itself.

The turning point of hislife is the discovery—through what he beautifully
calls an “opening”—that Christ is not merely an historic person who once came to
theworld and then forever withdrew, but that He is the continuous Divine Presence,
God manifested humanly, and that this Christ can “speak to his condition.”

At first sight, there appears to be nothing epoch-making in these ssmple
words. But it soon develops that what he really means is that he has discovered

2 “The Quaker religion which he (George Fox) founded is something which it isimpossibleto overpraise.
Inaday of shams, it wasareligion of veracity rooted in spiritual inwardness, and areturn to something more
like the original gospel truth than men had ever known in England. So far as our Christian sects to-day are
evolvinginto liberality, they are simply reverting in essence to the position which Fox and the early Quakers
so long ago assumed. No one can pretend for amoment that in point of spiritual sagacity and capacity, Fox’s
mind was unsound. Every one who confronted him personally, from Oliver Cromwell down to county
magistratesand jailers, seemsto have acknowledged his superior power.”— James's* Varieties of Religious
Experience,” page 6.

11
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within the deeps of his own personality ameeting place of the human spirit with the
Divine Spirit. He had never had any doubts about the historical Christ. All that the
Christians of histime believed about Christ, he, too, believed. His long search had
not been to find out something about Christ, but to find Him. The Christ of the
theological systemswastoo remote and unreal to be dynamic for him. Assent to all
the propositions about Him left one still in the power of sin. He emerges from the
struggle with an absol ute certainty in his own mind that he has discovered away by
which his soul hasimmediate dealingswith theliving God. The larger truth involved
in his experience soon becomes plain to him, namely, that he has found a universal
principle, that the Spirit of God reaches every man. He finds this divine-human
relation taught everywhere in Scripture, but he challenges everybody to find the
primary evidence of it in his own consciousness. He points out that every hunger of
the heart, every dissatisfaction with self, every act of self-condemnation, every sense
of shortcoming shows that the soul is not unvisited by the Divine Spirit. To want
God at all implies some acquaintance with Him. The ability to appreciate the right,
to discriminate light from darkness, the possibility of being anything more than a
creature of sense, living for the moment, means that our personal lifeisin contact
at some point with the Infinite Life, and that all things are possible to him who
believes and obeys.

To al sorts and conditions of men, Fox continually makes appeal to “that
of God” within them. At other times he callsit indiscriminately the “Light,” or the
“Seed,” or the“Principle” of God within the man. Frequently it isthe“ Christ within.”
In every instance he means that the Divine Being operates directly upon the human
life, and the new birth, the real spiritua life, begins when the individual becomes
aware of Him and sets himself to obey Him. He may have been living along with
no more explicit consciousness of a Divine presence than the bubble has of the ocean
on which it rests and out of which it came; but even so, God is as near him asisthe
beating of his own heart, and only needs to be found and obeyed.

Instead of making him undervalue the historic revelations of God, the
discovery of this principle of truth gave him a new insight into the revelations of
the past and the supreme manifestations of the Divine Life and Love. He could
interpret his own inward experience in the light of the gathered revelation of the
ages. His contemporaries used to say that, though the Bible were lost, it might be
found in the mouth of George Fox, and there is not aline in the Journal to indicate
that he undervalued either the Holy Scriptures or the historic work of Christ for
human salvation. Entirely the contrary. As soon as he realized that the same God
who spoke directly to men in earlier ages still speaks directly, and that to be a man
means to have a “seed of God” within, he saw that there were no limits to the
possibilities of ahuman life. It becomes possibleto live entirely in the power of the
Spirit and to have one’ s life made afree and victorious spiritual life. Soto liveisto
be a “man”—for sin and disobedience reduce a man. The normal person, then, is
the one who has discovered the infinite Divine resources, and is turning them into
the actual stuff of ahuman life. That it happens now and then is no mystery; that it
happens so seldom isthereal mystery. “| asked them if they wereliving in the power
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of the Spirit that gave forth the Scriptures’ is his frequent and somewhat naive
guestion, as though everybody ought to be doing it.

The consciousness of the presence of God isthe characteristic thing in George
Fox’sreligiouslife. Hisown lifeisin immediate contact with the Divine Life. It is
this conviction which unifies and gives direction to all his activities. God has found
him and he has found God. It is this experience which puts him among the mystics.

But here we must not overlook the distinction in types of mysticism. There
is a great group of mystics who have painfully striven to find God by a path of
negation. They believe that everything finiteisashadow, an illusion—nothing real.
To find God, then, every vestige of the finite must be given up. The infinite can be
reached only by wiping out all marks of the finite. The Absolute can be attained
only when every “thing” and every “thought” have been reduced to zero. But the
difficulty is that this kind of an Absolute becomes absolutely unknowable. From
the nature of the case He could not be found, for to have any consciousness of Him
at al would be to have afinite and illusory thought.

George Fox belongs rather among the positive mystics, who seek to realize
the presence of God in thisfinite humanlife. That Hetranscends all finite experiences
they fully realize, but the reality of any finite experience lies just in this fact, that
the living God isin it and expresses some divine purpose through it, so that a man
may, as George Fox’s friend, Isaac Penington says, “become an organ of the life
and power of God,” and “propagate God' slifeintheworld.” The mystic of thistype
may feel the light break within him and know that God is there, or he may equally
well discover Him as he performs some clear, plain duty which lies across his path.
Hiswhole mystical insight isin his discovery that God is near, and not beyond the
reach of the ladders which He has given us.

But no one has found the true George Fox when he stops with an analysis
of the views which he held. Almost more remarkable than the truth which he
proclaimed was the fervor, the enthusiasm, the glowing passion of the man. He was
of the genuine apostolic type. He had come through years of despair over the
wickedness of the world, but as soon asthe Light really broke, and he knew that he
had a message for the world in its sin and ignorance, there was after that nothing
but the grave itself which could keep him quiet. He preached in cathedrals, on hay
stacks, on cliffs of rock, from hill tops, under appletrees and elm trees, in barnsand
in city sguares, while he sent epistles from every prison in which he was shut up.
Wherever he could find men who had souls to save he told them of the Life and
Truth which he had found.

Whether one is in sympathy with Fox’s mystical view of life or not, it is
impossible not to be impressed with the practical way in which he wrought out his
faith. After al, the view that God and man are not isolated was not new; the really
new thing wasthe appearance of aman who genuinely practiced the Divine presence
and lived as though he knew that his life was in a Divine environment.

We have dwelt upon the fundamental religious principle of Fox at some
length, because his great work as a social reformer and as the organizer of a new
system of Church government proceeds from this root principle. One central idea
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movesthrough all hedid. Hisoriginality lies, however, not so much in the discovery,
or the rediscovery, of the principle as in the fearless application of it. Other men
had believed in Divine guidance; other Christians had proclaimed the impenetration
of God in the lives of men. But George Fox had the courage to carry his conviction
to its logical conclusions. He knew that there were difficulties entailed in calling
men everywhereto trust the Light and to follow the V oice, but he believed that there
were more serious difficulties to be faced by those who put some external authority
in the place of the soul’s own sight. He was ready for the consequences and he
proceeded to carry out both in the social and in the religious life of his time the
experiment of obeying the Light within. It is this courageous fidelity to his insight
that made him asocial reformer and areligious organizer. He belongs, in thisrespect,
in the same list with St. Francis of Assisi. They both attempted the difficult task of
bringing religion from heaven to earth.

1. Inthelight of hisreligious discovery Fox reinterpreted man as a member
of society. If man has direct intercourse with God he is to be treated with noble
respect. He met the doctrine of the divine right of kings with the conviction of the
divine right of man. Every man is to be treated as a man. He was a leveler, but he
leveled up, not down. Every man wasto be read in terms of his possibilities—if not
of royal descent, certainly of royal destiny. This view made Fox an unparalleled
optimist. He believed that amighty transformation would come as soon asmen were
made aware of this divine relationship which he had discovered. They would go to
living as he had done, in the power of this conviction.

He began at once to put in practice his principle of equality—i. e., equality
of privilege. He cut straight through the elaborate web of social custom which hid
man’ strue nature from himself. Human life had become sicklied o’ er with a cast of
sham, until man had half forgotten to act as man. Fox rejected for himself every
socia custom which seemed to him to be hollow and to belittle man himself. The
honor which belonged to God he would give to no man, and the honor which
belonged to any man he gave to every man. This was the reason for his “thee” and
“thou.” The plural form had been introduced to give distinction. He would not use
it. The Lord Protector and the humble cotter were addressed alike. He had an eye
for the person of great gifts and he never wished to reduce men to indistinguishable
atoms of society, but he was resolved to guard the jewel of personality in every
individual—man or woman.

2. His estimate of the worth of man made him areformer. In society as he
found it men were often treated more as things than as persons. For petty offenses
they were hung,® and if they escaped this fate they were put into prisons where no
touch of man’s humanity was in evidence. In the never-ending wars the common
people were hardly more than human dice. Their worth as men was well nigh
forgotten. Trade was conducted on a system of diding prices—high for this man,
low for some other. Dealers were honest where they had to be; dishonest where thy
could be. The courts of justice were extremely uncertain and irregular, as the pages

3 At this epoch there were more than two hundred capital offenses.
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